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The Reader is defired to correct the following Faults. 
E ge 3. Line 22. Inſtead of plainly and neceſſarily im- 
| Fh, read ſeem plainly and neceſſarily 
1 r 40 imply. : OY 
Page 4. Line 2. for Nature read Natures. 
Page 29. Line 7, for conceiv'd read contriv'd. _ 
Page 35. Line 7. inſtead of a Semicolon after if true, 
AR  .,.___ thoſe Words ſhould be in a Paren- 
RR, 55 0 er 
Page 39. Line 10. for Nature read Nature. 
Page 40. Line 19. after the Word foreknowable add in 
| T ,their own Natures by God from all 
i EBrernity; and if not foreknowable in 
that manor, it n, & c. 
e 
j : — ** . | | 
| : 


4 


wt 


" . l wv; Ay wy : £4 74 
. N D A 
na 2 l 8 ere 


Jringenuous 


Truth, One that ſearches 
into the nature of things, 
in order to form in bis 


' conſiſtent /Votions, and 
juſt Seritiments, and that þ 


ubliſbes 
what he thinks right, with 


a VIew 


of Benefit to others, or of having 
his own: Opinions canvaſs d, and 
the Truth, or Falſehood of them 


titled 70 publick Indulgence. 
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7 H E Generality of Wri Titers 
pay not that Regard zo Truth which 
they ought. They think themſelves 


| © obliged zo prove the Subject they 
have talen in hand, and are leſs 
: anxious 10 Convince themſelves than 
| their Readers. Hence 1. 10 that 


3 awe ſee ſo much Sophi 
dannn eee ee 
A Author of this Stamp has little 
1 Pretenſion to be well receivd by 
1 be Publick: His Defire to pleaſe 
Alles not ariſe from any Benefit be 
v willing 10 procure them, but 
from a Vanity of being thought 
very wile and knowing. But 

ßere is another Species of Writers, 
| that bas fill leſs right to publick 
=. Favour; and who. ought by no 


=_ means 10 meet with m 
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ment. T mean thoſe, whoſe ri. 
tings tend to expoſe and ridicule 


the eſtabliſh d Religion of a Coun- w 


77 0 


2 K = i, * once, vs abel | 
theſe Writers, that the publick 
Religion is falſe; yer, as it is ab- 
 foltely , that there ſhould. 
be ſome publick religious Eſtabliſh-- 
ment as a Fence againſt the wild 
Imaginations of the ignorant Ma- 


ny, . who muſs be led, becauſe their 


daily Occupations and E nployments 
will not allow them Time to be 


Leaders, and to fudy Religion 


and Virtue as à Science: It it 
moſt unjuſtifiable thing to endeavour. 
10 convince them, that that Reli- 


gion by which they are age and 
commanded 7 he virtuous ; an 


„ which 
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Aer ſtamdings. It may perhaps be 


not one 72 the illiterate Many, 


| leſs blameable, becauſe they have 


Thought here to mean, that Men of. 
Seenſe and Underſtanding ſhould be 


Vs 


which is a Tye upon 4 15 falle, : 
and an Impoſition on their Un- 


alledged, to excuſe the Publication 
of ſuch Books, that "the Multitude 
do not read them; and that; even 
if they did, they would not under- 
Stand them, it requiring more 
Learning than they are ſuppoſed to 
have. Be it fo, grant even that 


{ which perhaps though may not 
be the Caſe,) has ever been difſuaded T 
from a Belief of his Religion, by. 


any Books wrote againſt ; it; is the 
View of theſe Writers one whit the 


miſs d their Aim? I would not be 


da d the wy of ſpeaking 


their 


their Minds, even 8 a pub- 
lick religious Eſtabliſnment; pro- 
vided they do it with Decency, 


Sobriety, and good Manners: juch 


à Reſtraint upon Men would be at- 
tended with as fatal Conſequences 
as too much Liberty, and be an 


Inlet 20 Superſtition, Prieſt· Craft, 


and Error; as this is but too vi- 
V 2% the Caſe in Roman-Catholick 
Countries : but to turn a Religion 


into Ridicule, that helps to keep 
Numbers honeſt and virtuous, is 
an Action unbecoming a Gentleman f 


and Man of Honour 
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Caſe is not the fame. A Man 
may differ from received Notions 
in Speculation, without any ill Con- 


* Jequonce 70 the State. - Speculative 
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Fl _ Truths, abe owe n iſcoverable by. 
| Reaſon, are tbe rightful Poſſeſſion 
3 c every Man, that has the Uſe of 
| Reaſon, and thinks them worth ac- 
| quiring. - Accordingly ancient and 
EY anogerm Philoſophers have given 
„ J Opinions in ſpeculative Points 
Voith great Freedom, and awd 
1 725 bad a Right to a0 1 Ki 


3 ” OF all the Thoughts _ 3 | 
BY _ the Mind of one, who is naturally 
|| turnd for Contemplation, aane 
Live greater Delight than the Con- 
\. federation of the divine Nature. Va- 
rious have been the Opinions of 
Men in this Point. Some have 
made the Deity quite ſpiritual, and 
Creator of Matter. Others, on the 
contrary, render him quite mate- 
_ and make Intelligence (which * 


* . 


—＋ r n — 9 fs 


( ix 
they are forced to allow in * be 
 niverſe,) to be nothing but a par- 
_. ticular Modification of Matter. 
There are Difficulties in both theſe 
Sytem, which ſeem to be unan- 
ueralle.. De Reader will fnd 
them in the following Reflections. 
It were to be wiſhed, that the Fa- 
dvourers of theſe Syſlems'would ftudy 
10 anſwer the Objeftions that might 
be made to each of them, inflead of 
| being filent on Points of ſuch Con- 
ſequence, on which the Truth of 
their Syſtems depend); or elſe fairly 
orom they cannot. This indeed, would 
be of general Uſe, and cut Specu- 
lation very ſhort, by en it 10 
plain Truth. 


TH E Author of * following 
* Reflettions has endeavour d to come 
ar 


at ſome certain | Knowledge of the 
divine and human Mind. As he _ 
thinks there is ſome Affinity between 
them, that is, as he thinks that that 
Intelligence, of which Man is par- IN 
ticipant, is of the fame Mature as 
that which is fo viſible in the Uni- 
verſe; he cannot but think it poſe © 
fehle for Man to form ſome con- 
ſiſtent Idea of he Divinity, enough, 
at Jeafty to jatisfy his own Mind. The 

Reader, therefore, is defired, what- 

 ſoever Opinion he may have of the 

Autbor Sentiments, not 10 condemn 
his Search after Truth, nor to look 
upon his Reflections as the politive 
Dogma of one that thinks he 9 5 5 
by attain OS 
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REFLECTIONS | 4 
198 UPON 1 | i 


PRESCIENCE. 


A* Preſcience is generally un- 1 
10 5 derſtood God's foreknows= 
1 ing not only every action of 
e, Man, but likewiſe 

„ very, the moſt minute thing, 
that Lap in the Univerſe. Now this 
Definition of God's Preſcience ſeems to i 

me to be ablurd, and no-wiſe capable 1 
of Demonſtration, as I ſhall endeavour | 
to ſhew in the following Sheets. But 
tuft beg leave to obſerve before- hand, 
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| That in the preſent Inquiry I ſhall exa- 


mine no further than is abſolutely ne- 


| FSR Whether 


| &0 D is Spirit, or 

| Matter, or | 
Both, or LY 
Neither, or 


Whether the World is. efernal, or not 3 ; 


but ſhall conſider Preſcience, as a Part 
of God's Character, which muſt be con- 
ſiſtent with the Whole of it, and not Ve- 
ſtructive of human FO 


THIS premiſed, I proceed and 5 


that God's  Foreknowleage, as defined 


above, is a Notion not to be maintain'd- 
as being incapable of Demonſtration. 


BECAUSE, unleſs every ation that 
paſſes in the Univerſe be foreknowable in 
its own nature from all Eternity, It is 
not neceſſary that God ſhould foreknow 


it; that is, in other Words, that Cod may 
be infinitely perfect without foreknow- 
- * it, and e that there is no 


* ab- 


3 en n your — — 2 Nan Wy 
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abſolute neceſſity that God ſhonld fore. 
know it. Now the particular Actions, 


that paſs in the Unzverſe are not fore- 
knowable from all Eternity in their own 


natures, becauſe the Actors of them, and 


things acted upon, ate not eternal chem- 
lelves. 


e explain this; What 1 may do, 
during the Time, that I ſhall exiſt in this 


World, cannot be foreknowable from all 


Eternity, unleſs it be like wiſe foreknown 
from all Eternity, that I ſhall be born at 


ſuch a time, and the Foreknowledge of 


my birth, neceflarily includes hat of my 
Father, and Mother, and of his and her 


Anceſtors, which will bring us back to 


the firſ# of our Species. I ſay firſt, 


becauſe the Nature of Man's coming 


into the World, and the Continuation 
of our Species (I ſpeak of that Part of | 


the Human Creature, which is ſenſi ble 


to Lieu) plainly, and neceſſarily imp * | | 15 


a Beginning. Now the Actions of a 


Creature, that has had a Beginning la 
time, not * 6 from . 
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Eternity in their own Natures (and it 
not foreknowable in their own Nature 


from all Eternity, then not abſolutely 


neceſſary to be foreknown by God,) it 
is no part of God's Wen to Jorenow 
them. 


BUT if it ſhould be objeded, that 
God fore net from all Eternity, that 
after ſuch a Space of Time Man would 
exiſt, and that that Foreknowledge in- 


_ cludes the Foreknowledge of all the ac- 
rions of that Creature ; ; Bn 


I anſwer, that it does not follow from 


_ thence that the ations of men are fore- 

| knowable by God, unleſs they are ſ% in 
their own Natures from all Eternity. 

Becauſe the Exiſtence of Man, according 


to the preſent Suppoſition, being in God's 


own Breaſt, and God's own afing, is 
kN foreknowable by him from all Eternity 


in the nature of the thing itſelf; whereas 


the ackiont of Men not being fore know 


e Natures, by God, from 


ws all Nadin, are not included neceſſarily 


in 


6 


in God's Foreivwlede of Mans . 1 
iſtence. 1 


IF it ſhould be farther * that | þ 
that part of the Human Creature, which | 'Y 


— Damens; aywas 
— — 
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ſome call Intelligence, Mind, Soul, is 
eternal by its Nature, and conſequently 
that the actions of ſuch a Creature are 
fore knowable from all Eternity by God 
in their own Natures ; 


I anſwer, That this Objection contains 2 
three very material Points, which muſt 1 
be cleared up before the Objection can "i | 
be founded, 


IHE Firſt, That Man's Soul is eternal 
by its Nature, which not being a /e!f- 
evident Truth, requires Demonſtration, 
ſome Men being of Opinion that the 
Haul is created by God mortal in its Na- 

ture, and only made 1mmertal thro his 

Goodneſs; and others that the Soul is 

mortal, and dies with the Body. 


THE 


e 


Mt 


| 4. 
1 THE Second, That the don and Body 
BH * aare two diſtinct Eſſences, only united 
_ » FR together from a certain Point of Time, 
1 which (as we fee nothing in the Uni- 
14. verſe, endued with Intelligence, but 
1 what likewiſe has Body, that is, as in the 

Univerſe we ſee no purely. intelligent 


an Being) is a Point diſputable by thoſe, 5 


vn who deny Revelation. 
Mi IHE Third, That the Soul is not 
+ LB mortal. | 
1 IT is neceſſary therefore to determine 
1 which of theſe three Propoſitions is the 
1 true one, or if either of them is true, 
h before I can proceed to conſider the O0. 
|. en, 
| | | As tothe firſt; if Man's Soul is eter- | 
| fl nal by its Nature, that is, if that Par- 
1h ' 


cel Intelligence which J find in me, 


1 — , | | | 
Js is not ing to my Body, but exiſted 
15 before that, and was not created by 
Co either vefore, o or at the fime of my 
. e 
fl 


(PF) 
Birth, but was from all Eternity, which 
muſt be the Caſe, if it be eternal by 
its Nature, then this particular Parcel 
of Intelligence muſt either be a Part 
of that general Intelligence which runs 
thro the whole of Things, that is, muſt 
be a Part of Deity, or elſe Self-exiſt- 
ing ſeparatim. As to its being Self- 
exiſimg ſeparatim, that is abſurd; and 
as to the other Suppolition, vig. that 
the Soul, if eternal by its Nature, muſt 
be a Part of Deity: It is certain, that 
as it is no greater Abſurdity to ſay, that, 
tho' Millions be born into the World 
there is no greater Quantity of Iutelli- 
_ gence than there was before, nor would 
there, if Millions ſhould die, be any 
diminution of Intelligence, than it is to 
ſay that Matter is neither augmented, 
nor diminiſhed by thoſe that are born 
into, and thoſe that 4ze out of the Horld, 
ſo that Intelligence which is in the Unz- 
verſe muſt neceſſarily comprehend thoſe 
particular Parcels of Intelligence, which 
are diſtributed among thole Creatures, . 
that are participant of Reaſon : and if 

1 ſo, 
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. ſo, the Soul of Man, upon a Suppoſition 
of its being eternal by its Nature, muſt 
be, as above, a Part of Deity. 


AS to the Second and Third Points, 


If the Soul and Body are diſtinet Hf. 
| fences, and only united from a certain 


Point of Time, and that the Soul is not 


mortal; then, as before, the Sou! being 


aan muſt be a Part of the Detty. 


But of this more will be ſaid hercafter. 


The Queſtion now to be ſettled, is, 1s 


” the Soul eternal, or no? And 


THIS leads neceſfarily/ i into a Conk. 
deration of the Deity. But this is a 


Subject of ſo nice a Diſcuſſion, and it 


is ſo difficult (not to ſay impoſlible) to 


come at a mathematical Demonſtration 


what the Deity is, that Both Antients 
and Moderns have found themſelves {off 


in the Search. We have no (ſenſible 
| Notion of any thing beſides Matter. Ne- 


vertheleſs, we ſee as viſible Effects of 
Mind, or Intelligence, as of Matter, in 


| the 9 The reaſoning Faculty, 


which 


4180 


N which Ifind in me, and which directs my 
Actions, is as rcal a thing as that Body 


which is guided by it. Either then Intel- 


ligence was eternally join d with Matter, 


or only in time; or elſe Matter was 


created by that Principle of Intelligence 


neceſlarily exiſting from all Eternity, or 
vice versd, Intelligence was created by 
Matter veracity able from all E. 


tennis th 


1 TE RN AL Matter 3 


ereating Jatelligence, is abſurd; the very 


Action of creating implying Intelligence, 
Which is a Faculty, Matter is here ſup- 
pos d to want conſequently, Matter 
could not create Intelligence. And as 


to pure Intelligence cxilting from all E- 
ternity, and creating Matter, that is little 


better. Beſides, the very Notion of an 
eternal Being purely intelligent, exiſting 


From all Eternity, in an immenſe Vacuum, 


that is, in an nmenſe Void of Matter, 


which would be the Caſe here, implies 


2 Contradiction in Terms: for it is no 


other than ſuppoſing an , eternal 


„ thing 


Home- 


* 


xl 5 
thing t to aa in an immenſe Nothing, 
(infinite Space being, in this Caſe, only 


+ ſuppoſi tious, and no more real than the 


inſinite Progreſſio on of a Geometrical Line) 


unleſs this immenſe Void of Matter in 
* which the Deity is here ſuppoſed to e- 


1g, is ſuppos'd to be ſpiritual. This in- 


. deed clears up the Contradiction there 


would otherwiſe be, but then it ſuppoſes 
infinite Space to be God; which has in- 
deed been aſſerted by W But, if inf 


mite Space is God, that is, if this eternal 

Intelligence is immenſe Spirituality; we 
ſhall be as much at a loſs to account for 
the Exiſtence of Matter. Turn and twiſt 


Spirit into Millions of different Modifi- 


cations, give Spirit unlimited Faculties, 
give it Omnipotence, give it infinite Wiſe 


dom, infinite Goodneſs, it can never be 
conceiv'd, much leſs demonſtrated, that 


it could ever create a Nature a:fferent 
ffꝛrom itſelf, that is, a Nature that has 


different Powers, Properties and Facul. 


ties than itſelf has. This eternal intel. 
Agent Principle, this immenſe Spirituality 
| then could no more crcatc Marte. than 


_ _—_ 


ant) 

Matter could create it; and as to their 
being joined in time, ſuppoſing them to 
be diſtin& Eſſences, and not created by 
one another, that is yet more abſurd : for 
it is impoſſible to ſuppoſe eternal Intel- 
ligence, (Which in the very Idea of the 
Mord implies Life,) and eternal Matter 
dead and ſtupid, (for Matter without 
Life and Intelligence is dead and ſtupid,) 
. exiſting both neceſſarily and independently 
of each other, But, beſides the Abſurdity 
of ſuch a den if that had been 
the Caſe, Intelligence and Matter would 
ever have continued /; for Matter, (be 

it ever ſo paſſive,) could never have been 
forced to receive Life and Intelligence, 
it being ſuppos d to exit in Iudependance. 
Conſent it could not, for that is ſuppoſing 
Matter to have both Life and Intelligence 
before it receivd either Life or Inte!li- 
ligence. Matter having now both one 
and the other, we muſt be forced to al- 

low they were eternally joined; which is 
indeed an improper way of ſpcaking, and 
a great Error: for, if they were eternally 
Joined, they were never aſunder; and if 
. never 


65 * 

n aſunder, Life, Angie; and 
Matter, cannot be called three different 
Exiſtencies, but one. And though Life, 
Intelligence, and Matter, form three di, 
tinei Tdeas in our Minds, and we can 
think of them, as if they were three 4, 
linct things; yet if, in examining, we 
find, that neither one not the other cquld - 
exiſt ſeparately from all Eternity, nor 
ereate each other, (as I pteſume has been 
above demonſtrated, ) and that all rhree 
are in the Univerſe, I ſet no reaſon why. 
it may not be concluded, that Life, In- 
telligence and Matter, are in Fact one 
and the ſame thing, ſelferiſtent, eter- 
nal, and conſcquehrly God. # 


I it be objected that, if Mittes, K if 
and Intelligence, were but one and the 
Fame thing, every individual part of Mat. 
ter would then ane e and WE: 


I anſwer, It may a8 well be e det d, 

that I zhink and live, or that 1 am one, 
a becauſe every individual part of me does 
not think, and live ſtparatim, of itſelf. 


(13) 


I know numberleſs Objections may be 
formed againſt this Notion of the Deity; 
but I think, they may be reduced to 


os bis TH AT Deity being uncompounded 
and % imple, is here ſuppoſed to be com- 
alk of Parts. 


4 anſwer to > this, That theſe uppoted 
Parts of the Deity exiſt only in our J. 
deas, and not in Deity itſelf; Life, In- 
telligence and Matter, being eternally 
united, are, as is above- mention d, no 
teal Parts of each other, never r having 
been aſunder. 


N ad, THAT allowing this Notion to 
hold good in general, and that Life, In- 
telligence and Matter, may be demon- 
ſtrated to be one and the ſame thing; 
yet, when we come to Particulars, the 
Notion deſtroys itſelf, ſince Matter be- 
ing diviſible ad infinitum, God becomes 


Whew diviſible, which is abſurd; God 
being 


— 


3. * 


9 * 
— —ä—jä4Fäͤ ——y—ñi— — 


—— 22 ̃ — — 


— — — by R 
* r : r 2 Nang 0 * 


5 


— 
— —— 

89x — 
wn - 


— 


- _ 
ty 5 1 
IS 
. = 
Sy a 
— = 
* 2 
„ 


— — "'ub Y e 
” 
” 
> 
N 3 


Body. 
Cod Eſſence, as my Arm can from my 


. 
being here ſuppos d to be ſimple and un- 
compounded ; Life, Intelligence and Mat- 
ter, being but one and the Ju $4.6 


I anſwer, That if 1 God's being Pawns 
and uncompounded, is meant that he is 
indiviſible; Matter cannot pretend to 
ſuck Privilege, Matter being infinitely di- 


_ viable. But I think, this Notion of God's 

_ Simplicity or Uncompoundeaneſs ill-ex- 
plain'd by Indiuiſibility; for that, ſup- 
poſing him a/l Spirit, He is equally, and 


as really diviſible as if He was all Mat- 


ter; becauſe each Attribute of the Di- 


vinity (which Attribute may ſtill be ſub- 
divided, and this Subdi viſion again parted, 


and ſo on ad infinitum) is as real a Part 


of God's Eſſence, as my Arm is of my 
It cannot indeed be cur off from 


Body, for this reaſon, that Spirit not being 
palpable Subſtance, (the only Idea we can 


| have of the Eſſence of Spirit, being the 
| reverſe of that of Matter, ) cannot admit 


of any ſolid ſeparating of its Eſſence, 


| ſuch as of Mater, but only ſuch as is 


con- 


eis) 
conſonant to its Nature; and this muſt 
be allowed (the two Eſſences of Spirit 


and Matter duly conſider' d,) to be as real 


as the Separation of the Parts of Matter. 
Wherefore, if by God's Uncompourded- 


neſs, is underſtood Indiviſibility, God can 
as little be Spirit as Matter, Spirit being 


as capable of Diviſibility, according to 


its Nature, as Matter. Now, this is 


abſurd, Deity muſt be one or the other. 
I think, therefore, this Explanation of 


God's Simplicity, or  Uncompoundeadneſs, 
carries with it a very confus d Idea, and 
is no ways ſatisfactory; and that, inſtead 


of being explained by Indiviſibility, it 


means nothing but his Sameneſs of Ma. 
ture, inadmiſſive of any nature different 


from itſelf, which is no leſs true of Mat- 


Fer than of Spirit; for Matter, though 


differently modify d and ſhaped, is till 
Matter. And thus Matter, tho diui- 


fible into mnfinzte parts, is no more con- 
tradictory to, or inconſiſtent with the a- 


bove Notion of the Divinity, than Spi. 


rit, which has been proved, exteris pa- 


ys to be as diviſi vle as Matter, 
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THAT as to the real palpable Divi. 
ſibility of Matter, which, according to 
this Objc&ion, renders the Divinity di. 
viſible ad infinitum, I ſhall only anſwer, 

That Matter having been demonſtrated 

above to be erernally united with Life 
amd Iutelligenoe ; that is, Life, Iutolli- 

gence and Matter, having been demon- 
ſtrated to be ane; or in other Words, 
having been demonſtrated to be God : if 
this Demonſtration is true, the OHiviſibi. 
lity of Matter can be no Objection to it; 
for then ſuch Diviſibility will be ſuitable 
to his Nature, as well as all the at her 

Properties of Matter. And this Demon- 
| Rration muſt be true, unleſs God can he 

prob d to be ſomething diſtinct from Life, 

Intelligence and Matter; Which I think 

impoſſible. I ſay; Life, Intelligence and 

Matter, becauſe I cannot ſeparate: Gem 
! in he * ＋. e x 


BUT if it ſhould be mo Foy — 


As Explanation of God's Simplicity or 
 Uncompoundedneſs is unfair, becauſe there 


. 

is nothing in the Univerſe but Life, In- 
telligence and Matter; and conſequent— 
ly, that God's Inadmiſſibility of any Na- 
ture different from himſelf, cannot be 
contradicted, 


I anſwer, That ir is certain God is All 
in All; and that there is but one Nature 
in the Unzwerſe, ſince two contrary Na- 

Fares could never exiſt together from all 
Eternity; that, as to the particular Parts 
of the Univerſe, and the ſeemingly jarring 


Natures which we ſee in things, theſe 


are all reconcileable and conſonant in the 


Origin of Nature; and being only the 


different Modifications of Matter and Spi- 
rit, are only contradittory to each other, 


as ſuch Modifications differ one from an. 


other. And hence natural, as well as 
moral Evil, may eaſily be accounted for, 
and will be found to be neither original, 
nor primary in Nature, and no other- 
wiſe real, (which is not real at all,) than 
as one Modification of Matter is diſagree. 
able to another. Thus a ſharp Steel will 


picrce my Body, and that will be evi to 


D 


* >”, 


— 


* 
— hi = ——— —— 2 > 
———— ——— 


2 * 
— — r 


. 


22 * — - _; _ * — 2 
r oe age Pr wy 


* 


(186) 


me. But is it evil, in the nature of things, 
that a ſharp Body ſhould pierce a blunt 
one? Is there any primary, or original 
Evil in this? And with reſpect to moral 
Evil, 1 ſee a beautiful Woman, and 
gain her Conſent to lie with her; this 
is Evil to her Husband, Father, Bro- 
ther. But is it Evil, in the nature of 
things, that my Eyes ſhould take in a 
beautiful Object, and my Senſes cover 
the Enjoyment of Beauty? Is there any 
original, or primary Evil in this? What 
then is Evil, natural and moral? No- 
thing but the Dr/agreeableneſs of hard 
and ſoff, ſharp and blunt, hot and cold, 
Cc. in natural things; and in moral ones, 
the D:ſagreeableneſs of one Mans Action 
vwith reſpect to another, occaſion'd by the 
Paſſions of the human Creature: and 
what is the Evil of all this? No other 
than that one Modification of Matter 
and Spirit differs from another, and is 
fiſagrecable to it; no real, no primary, 
no original Evil in Nature. But, to re. 


turn from this ſhort Digre ſſion to the 


Objection againſt my Explanation of God's 


Uncompoundedne fa, I reply, that I cannot 


think my Explanation unfair in that, there 
is but one original Nature, no more than 


I can think the Proof of God's Exiſtence? 
unfair, viz. that God exiſts neceſſarily, 


becauſe it cannot be contradicted. 


5 th, TH AT ſuppoſing the above No- 


tion of the Divinity to be true, C 


necelſa rily ſuffers when Man. ſuffers, God 


is unjuſt when Man is unjuſt, &c. things 


inconſs gent with the arvme N arure. 


THIS is the next Objcction e 
that I can think of, and is indeed the 
more difficult to be anſwer'd, in that our 


Ideas are not adequate to the preſent 
Object of them, the Divinity. However, 


believe it may be ſufficiently demon- 


ſtrated, that the Particulars compriſed 
in this Objection are, not at all chargeable 


on God, nor inconſiſtent with the diuine 
Nature ; they being nothing elſe, as 1 


ſaid before, but the d:zferent Modifica- 
tions of Matter and Spirit; nothing b 
originally and primarily, and wo ot her- 

5 2 wiſe 


(20 ) 
wiſe than as they are unſuitable to each 
other. But to come to the Point. 


— — —ͤ Sod 
2 9 3 
2 pos 
— 


11 is implied in the Objection, that 
God cannot be the Whole of what is, 


would be unjuſt; when Man ſuffers, or 


the Divine Natures. 


Ne” anſwer, that it has been demon- 


WW ever to have been aſunder ; (the Poeti- 
3 cal Chaos being a very pretty, but very 


17555 W God cannot be 
Il 0 Life ſeparately, nor 
+ Intelligence ſeparately, nor 


Matter ſeparately, nor 

—_ -. Sewvthing diſtintt from all this ; thate 

q [ 5 being nothing in the Univerſe, but what 

Is compoſed of one or more of theſe 
three £//epces. Now, if this Notion 


1 bccauſe then, God would ſuffer, God | 


* is unjuſt, &c. Things inconſ. e with 


4 ſtrated (as much as Human Reaſon can 
demonſtrate any thing to which it has 
not adequate Ideas) that Life, Intel. 
ligence and Matter cannot be ſuppoſed 


wnphiloſophical Notion,) and that there- 
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of the Divinity be as much proved in 


general, as a thing of this Nature can 


be proved, that is, if there can be no 


Objection made to the Foundation of 


the Proof ; 1 fee no Reaſon why the 


Proof ſhould not be admitted. Or in 
other Words, if it is demonſtrable, that 


Life, Intelligence and Matter have 
been from all Eternity united, that is, 
are One, 1 do not ſee how that Proof 


is invalidated ; becauſe, I can't tell why 
nor how, *Deity has thought fit to mo- 


 dify Matter and Spirit, nor in what 


manner theſe particular Modifications 
are connected with Him. 


1 S to the Injuſtices and Suffering s 
of Man, &c. which Things are the na- 


tural reſult of ſuch Modifications of 
Matter and Spirit, as compoſe the Hu- 
man Species : I ſee no reaſon there is to 
ſay, that therefore God ſuffers, God is 


unſuſt. God can never ſuffer ; God can 
never be unjuſt. It has already been de- 


monſtrated, that there is no ſuch thing, 


as . or Ne J; the ſeeming 
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„ 
I, which we ſee in the moral and na- 
rural Parts of the Univerſe, being no- 
thing but the difference of their parti. 


cular Modifications, unſuiting and diſa- 
greeing with each other. In like man- 
ner, there is no original, nor primary 
Injuſtice or Suffering in God; becauſe 
Man ſuffers, or is unjuſt, - &c. Man's 
Sufferings and Injuſtice, &c. being the 
Conſequence of his particular Modifica- 
Trion, the Nature of which ſubjecting 
him to particular Deſires, his being de- 
prived of them naturally makes him ſuf- 
Fer, and often renders him unjuſt to ob- 
tain them. Now this particular Modi. 


fication of Matter and Spirit, (Man) 


and his Nature, being ſo formed by the 
Author of all things, and ſubjected to 
ſuch and ſuch Laus; nothing that hap- 


pens within the compaſs of his Nature, 


(and nothing can happen out of it) can 


be recriminated on God, without de» 


ſtroying neceſſarily one of his chief 
Attributes, vis. his Wiſdom; becauſe 
| God, or the Author of Nature, cannot 
| be * to have Jn himſelf 
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(according to the preſent Objection) to 


ſuffer or be unjuſt, &c. things con- 


trary to his own Nature. But all this 


difficulty ariſes from our imagining ur- 
ſelves to be ſo many real Parts of the 
Divinity, (according to the preſent 


Definition of the Deity;) whereas, the 
meaning of God's being the Whole of 


| ewhat is, is only, that there is 20 Na. 


ture in the Univerſe different from that 


of Cod; that is exiſting diſtinctim, aut 


ſeparatim. But ſuppoling God to be 
entirely ſpirituat, we ſhall be as much 


puzzled to exclude God from Suffering 


and being Unjuſf, Man being in this 


Caſe, no leſs 4 Part of the Divinity, 


as being a Creature compoſed of Spirit 


as well as Body. So that upon the Whole, 


I think, it cannot be ſaid, with any foun- 


1 dation, that God ſuffers, or is unjuſt, &c. 
when Man ſaffers, or is unjuſt, &c. and if 
ſo, this Objection is of no ſignificancy. 
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exiſtent , and no one ſingle Part of 
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thy U. aa being ſo, all the ar 
talen together cannot be ſo; and there- 
fore, the Mhole of what is, cannot be 
%%ĩ m Re nn Og 


I anſwer to this Obje&ion, That if 
by ſaying, no one ſingle Part of the 
Univerſe is neceſſarily exiſtent,” is meant, 
for Example, that J, or any other Per- 
fon, am not neceſſarily exiſtent ; I rea- 
_ dily agree with the Objection: but at 
the ſame time it muſt be allowed me, 
that, I have ſome preceeding Cauſe of 
my Exiſtence; and that Cauſe, anot her; 
and ſo on to the beginning of the Hu- 
man Species: and here we muſt ſtop for 
want of Eclairciſſement. But let us take 
an Atom of Matter ; (we ſhall not find 
the ſame Difficulties here) rhe Objection 
ſays, This Atom of Matter not being 
neceſſarily exiſtent, the whole Univerſe 
of Matter, which is nothing but the 
aggregate Heap of like Atoms, cannot 
be neeeſſarily| exiſtent. I agree, pro- 
vided the firſt Principle be found to be 
True, 


true, | viz. that an ER of Matter is 


nut neceſſarily. exiſtent; which, I am 


far from thinking. Let me explain my 


| ſelf. I would not be thought to mean 


that each Atom is exiſtent of itſelf 


ſeparatim; for then as many Atoms, as 


many Gods : but that each Atom being 
4 Part of the Univerſe of Matter, is 
in its Proportion to the Whole neceſſa. 


rily exiſtent, provided the whole be found 


to be /o. The proof that Matter is not ne- 
ceſſarily exiſtent, muſt not therefore begin 
by conſidering Whether each Atom is 
fo, or no, which would be unfair, and 
lead us into monſtrous Inconſiſtencies, 


_ conſidering, whether the Wi bole | 


For Example: This Body of mine 


is oe of mfinmte Atoms: No one 


ſingle Atom of this Body conſidered a- 
part has in it Life; conſequently the 


IWhole, which is but the aggregate Heap 


f theſe Atoms, cannot, according to 


this extraordinary. way of Reaſoning, 


have Life in it; which is falſe in Fact. 
Now this way of Reaſoning being juſt 
as applicable to this particular Inſtance, 


43 26) 
as to the whole VUniverſe, and che Abſurdity 
as well as Falſity of it, being manifeſt, the 
Objection of coutſe falls to the ground. 


THESE ate the only Objections of 


Conſequence, that, I think, can be made 
to the above Notion of the Divinity. 


I come now to the Qneſtion above- 
mentioned, ig. Is the Soul eternal, or 


0? in order to proceed in my Inqui- 


ry, concerning God's Preſcience. I have 
already proved, that if it is, it muſt be 
a Part of that general Intelligence, 


which exiſted from all Eternity, the 


Soul not being exiſtent of itſelf ſepa- 
ratim. Now as the word Part ſeems 
to imply, that the Soul is a Part of the 
Deity, in like manner as my Arm is 


of my Body; I muſt beg leave to re- 
peat here, what I have ſaid before, vis. 
That as there is no Nature in the Uni. 
verſe different from that of God, or 
 diſtinf# from him, that is, exiſting ſepa- 
ratim, aut dijtinfiim; fo the Soul of 
Man, or that Parcel of Intelligence, 

which 


a ins 
. 
J'S: 


8 


' « = . 
which animates the Human Body, is 
of the ſame Nature as the Divinity, 
and not of 4 Nature diſtinet and ſepa- 
rate from his; that is, does not eis ſe- 
paratim, aut diſtindtim of itſelf, and 
has no particular Nature of its own. 
This is What, I think, is to be under- 
ſtood by the Sous being a Part of the 
Deity. But to return to the Queſtion, 
Is the Soul eternal, or no? 


IF the Soul, that is, that parcel of 
Intelligence, that is in me, is nothing 
but the Effect of my Body, as thoſe who 
deny the Eternity of it, aſſert ; even then 
it muſt be granted, that hat general 
Intelligence, (that there is ſuch à one, 
none can deny) whzch runs through the 
whole of Matter, muſt likewiſc be the 
Effect of Matter. If then abſtrat? 
from Matter, there is nothing (as this 
Suppoſition implies) in Nature, Matter 
could not be created; Matter then is 
eternal, and of courſe that Jutelligence, 
that runs through the whole of Mat- 
ver, is eternal likewiſe. Thus then there 

E 2 is 


of Matter are in perpetual Motion, and 
vary eternally without deſtroying we 


will reſult from thence, that this 3 
ligence does not depend upon the Vari- 
ation of Matter, nor on the particu- 


but upon Matter itſelf; that is, that as 
be Intelligence. Now this - perpetual 


be no Order in the Untverfe, and things 
would run to Confuſion; the contrary 
of which is evident to daily Obſerva- 
tion. The Conſequence then of all 
this, is, that the Motions and Operations 


Intelligence, diffuſed through it. E- 
eiple of Intelligence, which is in me, 


is either of the ſame Nature with that 
285 general [ nrethgent ce that runs through 


(28) 


7s an eternal Mind, Now as the Parts 


Intelligence that runs through it, 


lar Adheſion, or Structure of its Parts, 


long as there is Matter, what ſhape 
ſoever that Matter may have, here will 


Motion and variation of Matter, muſt 
be a regular Operation, or there would 


— 
8 
D 


of Matter are all guided by this Sirit 


ternal Intelligence then is the ruling 
Principle. Now the Soul, or that Prin- 


, 8 FRY 


„„ 
the whole of Matter, (as has been above 
demonſtrated,) or it 2s not. That it is 
not, none can ſay; ſince beſides the above- 
mention'd Proof, it is certain, that the 
Faculty, by which I conceive Order, muſt 
be of the ſame Nature as that Faculty 
by which that Order was concerved, elſe 
I could not concezve it; as it is neceſſary 
that what the Eye ſees, be of a viſible 
Nature, what the Finger touches, of a 
| Tangible one, and fo forth, And thus the 
Soul, or that intelligent Principle which 
1 have in me, being of the ſame Nature 
with eternal Intelligence, is no more 
annihilable through the Changes of that 
Quantity of Matter it animates, than is 
that general one that animates the whole 
Maſs of Matter; and not being annihi- 
lable, is of courſe e 
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5 BUT if it be ſaid here, that Death, 
tho it be indeed only a Variation of the 
Parte of Matter, is nevertheleſs the 70- 
tal Diſſolution of a compleat orderly S- 
ſtem ; and of courſe of that Parcel = 
ee that was in it 


(3) 


I anſwer, That, though it may be very 
difficult to give a ſatisfactory Account of 5 
this Point, Life and Death being both 
beyond the reach of human Capacity, yet 7 
nevertheleſs, as by the Dif/o/ution of the F 
human Body, no one Atom of Matter is 
oft ; in like manner, no one Atom, (if : 
I may be allow'd the liberty of ſuch an L 
Expreſſion,) of Intelligence can be loft. E 
This Parcel of Intelligence cannot be 
owing to the meer Conſtruction of the 
Parts of the human Body; for then all 

Men, compleat in their human Frame, 
would have Minds equally wiſe, as Clocks 
equally well-made, both with reſpect to 
Materials and Workmanſhip, go equally 
well, But it is not ſo with Men, weak 
and ill- ſbaped Men having frequently 
Minas more enlightned than healthier 
and bet ter- made ones; and conſequently, 
as the Harmon of the Structure of the 
Parts of the human Creature is not the 
immediate Cauſe of the Life of the Soul, 
ſo the Diſſolution of the Parts of the 
human Body does not cauſe that of the 
Soul. | | BUT, 


(310 


' BUT, if it be objected here, that the 


Soul, or that Parcel of Intelligence that 


animates the Body, is born with it, be- 
cauſe we ſee the Mind of an Infant grow 
(as it were) as viſibly as its Body; and 
that, as it begun with the Body, it muſt 
end with it ; and the Sou! thus is demon- 
ſtrably mortal: I anſwer, that this Ob- 
jection is lo far from being a Demonſtra- 


tion of the Souls Mortality, that it goes 
2 great way towards proving it to be 
eternal. A brief Examination of it will 


ſhew the Truth of what I adyance. 


IF it be true, that the Soul is born 


with the Body, becauſe that Intelligence 


which is in ne, grows as perceptibly as 
the Body; and the Faculties of the Mind 


open and diſplay themſelves, as the Body 


grows riper by Years, and arrives at 


Maturity, and decay again, as the Body 
weakens and tends to D:fjolution ; and 


that, conſequently, that Intelligence, (viz, 
the Soul) depends upon, and 7s nothing 
it hi. 
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without that Body; then one of theſe three 
Propoſitions muſt be frue: Either, 


— * 
8 
8 


½, THAT the Soul is nothing but 
the Modification of the Senſes ; or, 


24h, THE Reſilt of the Diſpoſ tion | 
of the Parts of the human Body; or - 
; clſc, 


3d!y, THAT the human Seed is im. 
pregnate with Intelligence, that is, Mind, 
"000. 


AS to the firſt and ſecond 150 [- 
tions, If the Soul is the Modification of 
the Senſes, or the Reſult of the Diſpo- 
fition of the Parts of the human Body, 
the Soul then will be nothing but the 
mechanical Operation of Objects upon the 
Senſes, according to the Structure of the 
Body; that is, nothing but 4 Faculty of 
Conception, ( Conception not intelligent 
but ſenſual,) according to the Nature 
15 our Frame. The Senſes of the hu- 
man 
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man Conſtitution are only the Sight, 


Smell, Touch, Taſte, Hearing. This Ta- 


culty then of Conception, the Soul then, 
according to this Suppoſition, goes no 


farther than theſe Particulars ; that is, 


Man has no Powers beyond theſe. How 
then ſhall we account for Motion, Un- 


derſtanding ? Motion may indeed be 08 
low'd to be a Property of Life. 


Underſtanding, that Faculty by arc 
Man reaſons, judges, reflects, decides, &c. 


(none will deny that there is ſuch a Fa- 
cult in Man ;) Is this the Effect of the 


Senſes? Seeing, Smelling, Touching, Taſt- 


ing, Hearing? Can any, or all of theſe 
_ compounded together, produce Under- 
ſtanding ? All that the Sight can do, is 
to take in an Ohhect; the Noſe, the Smell, = 
Ge. The Underſtanding is diſtinct from 


all this, and can therefore neither be the 


Modification of any one of, or all the 
Senſes, nor the Reſult of the Diſpoſition 


of the material Parts of the human Body, 
For Example: The Eye takes in a beautr- 
ful Object, and the Senſes immediately 
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| covet the Efe of it. Reaſon runs 
counter to that Deſire, and prevents the 
gratifying of it, becauſe upon Reflection, 
it may not be proper, all things conſider d. 
This Action then of the Mind is different 
from that of the Senſes, and cannot there- 
fore be, as I ſaid before, the Modification 
of them. In like manner, the Diſpoſition 
of the Parts of my Body makes ſuch a 
Gratification extremely ſuitable to its 
corporal Nature. But Reaſon again runs 
counter to this Gratification ſo ſuitable 
to the Dyſpoſition of the Parts of my 
Body, and prevents it. This Action is 
quite different from any thing operated 
by the mackinal Part of my Frame, and 
_ conſequently, is owing to ſome Power 
or Faculty in me, which is ncither the 
Modification of the Senſes, nor the Re- 
falt of the Parts of my Body ; and this 
Power or Faculty is what we call Soul, 
Mind, Intelligence. If then this Soul, 
Mind or Intelligence, which we have, 
is neither the Modification of the Senſes, 
nor the Reſult of the Parts of the hu- 
. 7 man 


( 35) 


| | . 

man Frame, it muſt be diſtinct from the i 
Body. ! 3 
THE Queſtion then at preſent to be | 
_conſider'd is, Whether the third Suppo- 4 
ſition, (viz. Whether the human Seed is | 
impregnate with Mind, Soul, Intelligence) | 
is Frue ; and how far, if true? It may be | 
a Demonſtration or Confutation of the 
Eternity of the Soul. But, as this is a | 


Point, Iam not Phyſician enough to pur. 
ſue thro all its Branches; ſo it will be 
ſufficient for my Purpoſe, if I can ſhew, 
ſuppoſing it to be true, that it is no wile 
contradictory to the Notion of the fer- 
nity of the Soul. I uſe the Expreſſion 
Eternity of the Soul throughout, becauſe. 
it can never be philoſophically demon- 
ſtrated, that a created Being can ever be- 
come immortal, ſuch a thing being con- = 
trary to Truth and Nature; and there. 
fore, unleſs the Soul can be proved to 
be from all Eternity, it can never, I think, 
be proved to be immortal. This Notion | 
of the Soul's Eternity may be contrary lis 
„„ nn WY to | 


to the Opinion of ſeveral learned Men, 


who, perhaps, may think, that Cd can 


render it, tho' a created Being, immortal. 


However, I can by no means think it a 


wrong Notion ;' for a Progreſſion out of 
Finity into Infinity, which would be the 


Caſe here, is a Contradiction in Terms. 
mo man 715 5; 


I have already proved, that the Sou! 


cannot be the Reſult of the human Com- 


poſition, nor the Modification of the Senſes ; 


and of courſe, not ariſing from, nor de- 


pendant on the Body. The only thing : 


left for rhoſe, who aſſert the contrary, is 
to ſuppoſe the human Seed to be impreg- 


nate with Mind, Soul, Intelligence; 


whence they conclude, ( falſely, as 1 ſhall 
ſhew,) that, as it is born with the Body, 
fo it dies with it. 


T HIs Suppolition appears, at firſt 
fight, to be a Contradiction in Terms, as 


it ſuppoſes one Nature to be impregnate 


with another Nature contrary to itſelf; 
nh po that 
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(37) 
that is, as it ſuppoſes Matter (for human 
Seed is undeniably material) to be im- 
pregnate with Spirit or Intelligence, an 
Eſſence contrary to its own, But this is 
no more contradictious, than that the 


Soul ſhould be united to the Body at all; 


the Time when it becomes united mak- 
ing no Difference, as to the Contradic- 
tion imply'd in the function of the two 


Natures. It may therefore, without any 


Abſurdity, as to the poſſible Union of the 
two Natures, be ſaid, that human Seed 
is impregnate with Mind, Soul, Intelli- 
| gence; let us then ſuppoſe human Seed 
to be impregnate with Mind, Soul, In- 
relligence, does it reſult from thence, 
that, becauſe human Seed is ſo impreg- 
nate, that therefore, Mind, Soul, Intelli- 
gence, ariſes from, is made of, and ex- 
ifts in that Seed? The ſame thing might 


better be aſſerted of the Souls of grown 
up Perſons: whereas, the contrary has 
been evidently prov'd ; it having been 


demonſtrated above, that the Soul zs nei 
ther the Reſuli of the human * 


Fon, 
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(35) 
tion, nor the Modification of the Senſes: 
and of courſe, neither ariſing from, nor 
dependant on the Body. Now, the hu- 
man Seed can have no other Powers 
than thoſe we ſee in Man; (Man being 

nothing but Seed grown to Perfection,) 
and if the Soul cannot be the Reſult of 
any Powers in Man, much leſs can it be 
that of any Powers in the Seed of Man. 
One proves the other. Suppoſing there- 
fore, the human Seed to be impregnate 
with Mind, Soul, Intelligence, it can ne- 
ver reſult from thence, that the Sou/ ariſes 
from, is dependant on, and exiſts in it 
And if the Soul ariſes not from, is not 
dependant on, and exiſts not in the Hu- 
man Seed, which is the earlieſt Beginning 
of Man; nay, which may in ſome ſort 
be called a pre-exiſting State of Man ; 
That of which the Soul conſiſts, That 
Principle of Intelligence which is in me, 
muſt have been prior even to that; and 
conſequently, it being of the ſame nature 


with that eternal Principle of Intelli- 
gence 


(39) 
' gence diffuſed thro' the whole bd things, 
it muſt be eternal. 


come now to anſwer that Part of the 
Objection to the Reaſon I alledged againſt 
God's Preſcience, as defined in the Be- 
ginning of theſe Sheets, which ſays, that 
that Part of Man, which ſome call Mind, 
Soul, Intelligence, being eternal by its na- 
ture, the Attions of Men are foreknow- 
able in thei ir nature by God . all E- 
ternity. 


THAT God foreknew from all Eter- 
nity, that Man, a Creature endow'd with 
| fach and ſuch Faculties of Mind and 
| Body, ſhould ac according as theſe dif- 
| ferent Faculties ſhould more or leſs move 
him to ad, I readily agree. Such Fore- 
knowledge is quite ſuitable with divine 
| Wiſdom, quite conſonant with the reſt of 

Cod s Attributes, and foreknowable in the 
nature of the thing from all Eternity. 
But this is ſaying no more, than that C 
foreknew from all Eternity that Man 


ſhould 
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ſhould att like Man; and not that this 
Man ſbould do this particular thing, 
and that Man that. In like manner 


| God foreknew' from all Eternity, that 


every Creature ſhould ac according to 
its nature; and every Plant, Tree, Flower, 
&c. ſhould bring forth according to its 
Kind; and not that ſuch a particular 
Creature ſbould do ſuch 4 particular 
thing; and ſuch a Tres ſhould bring forth 


ſuch a particular Quantity of Fruit or 
Leaves. And therefore, to ſum up the 
| whole, tho the Soul is eternal, it does 
not follow from thence, that the Actions 
of Men are foreknowable in their own 
. natures from all Eternity; becauſe the 


Soul not being eternally united with the 


Body, the Actions of the Body cannot be 


foreknowable in that manner. It is, as 
has been above laid down, no Part of 


| God's Character to foreknow them. 


I promiſed, in the Beginning of theſe 
Sheets, to conſider Preſcience as a Part 
of C s Character, which mult be con- 
Went 
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fitent with the whole of it, and not 
deſtruftive of human Liberty. But, hay- 
ing demonſtrated, in the courſe of theſe 
Reflections, that God may be infinitely 
perfect without ſuch Preſczence as is there 


combatted, it will follow of courſe, that 


ſuch Preſtience is inconſiſtent” with his 
moral Character, and ought, conſequently, 


to be reſected. It remains, therefore, with 
me to conſider, what Preſcience we may 
ſuppoſe the Deity to have? And this 
will come within a very ſhort Com- 


22 5 


7 HE Preſcience which che Deity may 


be ſuppos'd to have with reſpect to the 


moral and natural World, is, as I have 
aid above in other Words, nothing more 
than that that infinite Wiſdom, which 
contriv'd things with ſuch and fuch 
Natures, Properties and Relations, fore- 
knows of courſe from all Eternity, that 
Creatures, and things fo endued, will 
act according to ſuch Natures, Proper- 


Ties and R elations, without deſcending 


G for 


(42) 
for that to Particulars; that is, with: 
out foreknowing particularly what A. 
B. or any other Perſon may do. He 
may be ſuppos'd virtually to foreknow 
even that; that is, he may be ſuppos d 
to foreknow that A. B. having more of 
the amorous, revengeful, or ambitious 
Paſſion in his Temper, will liſten more 
to the Impulſes of that Paſſion, than 
another, who has /eſ5 in his. But this 
is only foreknowing that a paſſionate 
Man hall act like a paſſionate Man; 
and a cool Man like a cool Man. That 
virtual Foreknowltdge that is here ſup- 
pos'd in the Deity, does not at all in- 
fluence my Action, or deſtroy my Liberty, 
neither can it be properly called parti- 
cular boreknowledge with reſpect to me, 
or any one elſe; but comes within that 
general Foreknowledge defined in the pre- 
ceding Lines. And this Foreknowledge 
is a Part of God's Character, which is 
conſiſtent with the whole of it, and not 
deftruttive of Puman TY; 


P OT. 


1 
POSTSCRIPT. 


HAVING mention'd in the forego- 
ing Part of theſe Reflections, that The 
Nature of Man's coming into the World, 
and the Continuation of the human Spe- 
cies ſeem, plainly and neceſſarily, to im. 

ply a Beginning; which likewiſe virtu- 
ally implying, as if, (Part of the Uni- 
_ verſe being in a ſtate of Chaos or Con- 
Fuſion before the e Ara of Creation, the 
Deity itſelf (if He be Life, Intelligence 
and Matter, eternally united,) was be- 
fore that time Part- Order, Part- Con- 
Fuſion, which would be abſurd : It may 
be neceſſary to add a few Words, in 
order ro obviate this Objection. 


WHET HER the Race of Man, and 
of courſe, of all Animals and Vegetables, 
is eternal or 0; that is, Whether the 
World was from all Eternity what it 
not 16, I ſhall not take upon me to de- 
cide, it being foreign to the Subject of 

„„ 


$ a - 


(44) 

theſe Reflections. I ſhall therefore res 
duce this Point to a very (mall Compaſs, 
and content myſelf with ſhewing , that 
in either Caſe my Notion of the Divi- 
nity can no ways be Heel by it. 


IT is pretended by ſome exe Men, 
that a Creation is demonſtrable, in that a 
Succeſſion without a Beginning, (which 
would be the Caſe, if Man, &c. was not 
" Freated,) is a Contradiction in Terms. 


OTHERS in oppoſition to. theſc 
aſſert, that a Creat ion is not demonſtrable, 
becauſe that neceſſarily ſuppoſes a Chaos 
preceding the preſent orderly Diſpoſition 
of things, which would be inconſiſtent 
with the Exiſtence of eternal Intelligence, 
which as neceſſarily excludes all Poſſibi- 


lier of Chaos or TOY on. 


As it is . on one . to 
know what preceded Creation, and that 
eternal Intelligence neceſſarily excludes 
all 1 of Chaos or Confuſion: ; and 
as 


(gs) 


| as on the biber ir is no leſs true that 3 


Succeſſion implies a Beginning; it is con- 
ſequently impoſſible to come at any Cer- 
tainty in this Point, ſince the Knowledge 


previous to it cannot be arfain'd. 


; HERE then this Matter muſt 7ſt, till 5 


one of theſe two Stems is reduced to 


Error; that is, till he that denies a Cre- 
ation, can prove that a Succeſſion does 


not imply a Beginning; or, till he that 


aſſerts a Creation, can prove that a pre- 


ceding State of Chaos or Confuſion is 
_ conſiſtent with the Exiftence of eternal 
Wiſdom. 


AS to the preſent Objection, vig. that 


before the Creation the Deity was Part. 


Order, Part-Confuſion; it is certain, that, 
as the Truth on which 1: is founded can- 
not be proved, it has no Right to be 


formally admitted and confuted: And, 


as a State of Chaos or Confuſion in any 
Part of the Univerſe: would be equally 


inconfi ent with the drome Nature, ſup- 


poling 
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poſſag the Deity e even to be pure Spirits | 
Fu (as is pretended by the Oppoſers of this 
IT Syſtem) an Objection that implies a Swp- 

poſition, which deſtroys in fact the Ex- 
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